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that the texts from Nippur, copied by the scribes of Ashurbanipal for 
his library, included just these categories, excluding the religious one. 
The question arises, therefore : Will the library finds at Nippur give 
us only material of these classes, or may we also expect literary 
material, such as the epic of Gilgamesh, including the flood legend, 
creation legends, etc.? 

It is deeply to be regretted that the policy hitherto pursued has 
prevented a more speedy publication of the contents of inscribed tab- 
lets. Practically all these collections have been retained exclusively 
in the hands of Professor Hilprecht and his pupils. The result of 
such a course must be a long delay before the contents of the " library " 
and the other collections of tablets can be properly communicated to 
the world, the more so as only a portion of Professor Hilprecht's 
time, apparently, is to be henceforth devoted to the copying and 
decipherment of this material. It is to be hoped that the University 
of Pennsylvania will invite the co-operation of Assyriologists in the 
study and interpretation of the precious documents from Nippur. 

John P. Peters. 
St. Michael's Church, 
New York City. 

WHERE MAY CHRISTIAN CERTAINTY BE FOUND? 

The first of these two works, 1 whose author has since been called 
from Erlangen to succeed Luthardt in the chair of dogmatics at 
Leipzig, is a thoroughgoing treatment of its subject, the principal 
defect of which is a somewhat unnecessary prolixity of discussion. A 
pupil of Frank, and in general occupying the same dogmatic and con- 
fessional position, Professor Ihmels was early led to question whether 
in Frank's treatment of " Christian Certainty," the Scriptures received 
their due, and whether certainty as to the new birth should be made 
the central certainty of the Christian, as was done by Frank. The 
present work attempts to answer these queries. 

One hundred and sixty-seven pages are devoted to "an historical 
orientation," in which Luther, the old-Lutheran dogmatics, the period 
from Pietism to Supranaturalism, Frank, and Herrmann are succes- 
sively reviewed. The remaining portion is devoted to a connected 

1 Die christliche Wahrheitsgewissheit, ihrleizter Grundund ihre Enlstehung. Von 
L. Ihmels. Leipzig: Deichert, 1901. vi-f-344 pages. M. 5.60. 

Neue Grundlegung der Lehre von der chrisilichen Gewissheit. Von Alexis 
Schwarze. Gottingen : Vandenhoeck & Ruprecht, 1902. ii-(- 189 pages. M. 3.80. 
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presentation of Ihmels's own results, and discusses in order the Chris- 
tian certainty concerning the truth (i) as a certainty of experience and 
faith about the historical revelation of God, (2) as certainty concern- 
ing the word of God, (3) as certainty concerning the Scriptures, (4) in 
relation to our natural knowledge of truth, (5) to the possibility of 
self-deception, and finally (6) in its rise. 

The movement for a new grounding of the Christian system which 
began with Schleiermacher, has culminated in the two works of Pro- 
fessor von Frank of Erlangen on Christian Certainty and Christian 
Truth. Schleiermacher reduced all religious experiences to the immedi- 
ate consciousness of God gained by the soul in the feeling of absolute 
dependence when it surrenders itself freely to the influences of the 
universe upon it. From this ultimate experience he derives all religion 
and all theology. Frank came up out of the pantheism and the pas- 
sivity of the soul which both infect and greatly injure Schleiermacher's 
presentation, to make the new birth, which on its purely human side 
is an activity of the soul, and in which the soul deals with a personal 
God, the ultimate fact of experience and the fountain both of certainty 
and of theology. Ihmels now proposes to change this somewhat. To 
what does the Christian immediately refer when asked for the ground 
of his certainty ? To his experience. But to what experience ? To 
his present experience, that is, to his present conscious fellowship with 
God (pp. 168 ff.). The emphasis is therefore transferred from the new 
birth, which in "acute " cases is a definitely limited and unique experi- 
ence, to the general consciousness of fellowship which underlies, or 
rather comes to expression, in every act of Christian life, and not in 
any one alone. The question is at once suggested to the mind whether 
there is much real difference here from Frank. Ihmels later says : 
"The rise of the Christian's faith will be brought to consciousness 
with special clearness when his introduction to the Christian life was 
by means of an abrupt break with his past" (p. 220). It is for the 
sake of this "special clearness" that Frank seized upon the new birth 
as his point of departure. In a sense, the new birth is always a matter 
of present consciousness, since it is daily repeated, so far as renuncia- 
tion of sin and voluntary obedience to God are concerned, which are 
daily experiences. As a matter of fact, in what it is and involves, it 
does contain "the single elements of the Christian system" (p. 171) 
in a remarkable degree — something which Ihmels disclaims for his 
own starting point — and in that fact it has advantages for Frank's 
purposes. 
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Communion with God is now said by Ihmels to be gained only 
through Christ (p. 175). We may abstract from this actual relation 
of affairs, however, the fact of present communion for purposes of dis- 
cussion (p. 176). Communion is established when God draws nigh 
the soul, and so reveals himself that the soul, without question, com- 
mits itself to him by an act of faith, of trust, and of self-surrender, and 
thus comes into an experience of his existence and his fatherhood. 
It then knows. 

This communion is, of course, within the fellowship of the Chris- 
tian church, a historical body, founded by a certain person upon cer- 
tain historical facts. Are these in any way embraced in the certainty 
gained in communion with God ? In a way, replies Ihmels, Yes. 
But caution is necessary here, for, first, historical criticism, however it 
may give us facts, can never give us the certainty which the Christian 
needs for the basis of his religious life, "with which his entire person- 
ality stands or falls" (p. 192); nor, second, can such criticism give us 
the significance which attaches to such facts for religion. But, taking 
the resurrection of Christ as an example, we know that the "historical 
work of Christ .... has, objectively considered, a present" (p. 197). 
The Christian experiences that present activity. But he is able to dis- 
tinguish the influences which proceed from the exalted Lord as such 
only because the Scriptures teach him so. But how have the Scriptures 
any authority with him ? Because " the Holy Spirit, through the 
word of revelation, brings the person of Christ so near to the individ- 
ual that it becomes a present revelation of God to him" (p. 205). 
This is the point where Christian certainty, both of communion with 
God and of the Scriptures, takes its rise, and it is a miracle ( Wunder, 
p. 2 1 5). The divine action of the Scriptures upon the soul therefore 
attests their divine character ; and this character attests their truth, and 
the actuality of the history which is the condition and presupposition 
of the operation of the agencies which do operate in renewing man 
(p. 221). 

Such certainty pertains to the Scriptures as the means of grace, and 
as a general record of Christian facts. Is there any farther certainty 
about the Bible as a book ? This is gained by a process of inference. 
The Christian experience of communion with God gives certainty as 
to the central, or determinative, contents of the Bible — its doctrines 
of sin and grace. The remaining contents gain certainty in the same 
way. The Christian accepts the Bible and lets it freely operate upon 
him, and it proves itself true thereby. Thus scripture gives rise to 
certainty, and certainty confirms the Scriptures (p. 236). And even 
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the canon, the necessary product of the Christian church as a whole, 
and not of any individual, receives confirmation in the same way 
(p. 240). 

With these discussions the contribution of the book to the general 
topic of Christian certainty is substantially exhausted. Without a 
fundamental departure from Frank, the effort has been made to bring 
certain difficult questions to a better solution than he was able to give. 
We do not think that Ihmels has been as successful in this particular 
as our own countryman, the late Professor L. F. Stearns, of Bangor 
Theological Seminary. In his Evidence of Christian Experience he has 
given a new and truly rational form to the argument for the Scriptures 
from the "witness of the Holy Spirit," in which he has been followed 
by the present writer's Christian Life and Theology. These scholars 
have sought to retain the definiteness of the starting-point adopted by 
Frank, and they have dispelled the " miracle " of God's approach to 
the soul by a more scriptural and philosophic explanation of its modus. 
The argument for the Scriptures themselves has been simplified and 
developed far beyond what Ihmels presents, though in substantial 
agreement with him. 

Of the second book little needs to be said. It is very readable, 
and shows by its style the benefit of having to write regularly for the 
express purpose of being understood. It is also marked by strong 
common-sense and comprehensiveness. But these two excellences 
last mentioned defeat its purpose to be a " new foundation " for Chris- 
tian certainty. Really there is nothing new in the book whatever. It 
does not even keep what may be fairly said to have been securely 
gained in theological circles. It divides certainty into three sorts, his- 
torical, rational, and ethico-religious. The latter is the kind of cer- 
tainty chiefly considered, though both of the others have their place. 
The most important part of the work is where the " subject " of the cer- 
tainty is discussed and the individual is exhibited in his relations to 
the "entire" subject, the whole Christian community. But of specifi- 
cally Christian certainty the book knows nothing. 

Frank Hugh Foster. 
Oberlin, O. 
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Professor Friedrich's "Life of Dollinger" will long rank as 

one of the monumental biographies of the Christian church. It is 

1 Ignaz von Dollinger. Sein Leben auf Grand seines schriftlichen Nachlasses 
dargestellt. Von J. Friedrich. Drei Teile. Munchen : Beck, 1898-1901. Pp. x 
+ 506; iv + 538; v + 732. M. 32; bound, M. 38. 



